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Blessed Are 
the Peacemakers



IS
Evangelicals and Peacemaking

195

Geoff Tunnicliffe 1

V ^

I want to commend all who have facilitated this important 
conference. We in the World Evangelical Alliance believe this event, 
Christ at the Checkpoint, is a direct response to Jesus’ call for us to 
be peacemakers and ambassadors of reconciliation.

I am a fellow Christian pilgrim seeking to live out my faith in 
Christ and be obedient to my Lord. My journey has included serving 
as a missionary, church planter, evangelist, aid worker, executive and 
consultant. For almost a decade, I have had the immense privilege of 
serving as the Secretary General o f the World Evangelical Alliance.

As I travel the world on behalf o f our global family, I am 
regularly confronted with the reality and deadly consequences of 
conflict. The truth is that I have seen far too many tragic results of 
strife and anger. I have been in too many refugee camps. I have held 
too many children who have been orphaned. I have sat with too many 
widows weeping over the loss of their husbands.

During a press conference at the United Nations during the 
arms trade treaty negotiations, I was asked why the illegal arms trade 
was an important topic for evangelicals. My response: as a global
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community of 600 million Christians, our churches are confronted 
daily with the impact of illegal weapons:

Our hospitals treat the victims of violence.

Our church leaders counsel the traumatized.

• All forms of conflict negatively impact our development pro
grams.

Our aid agencies seek to care for and rehabilitate child soldiers.

Our inner-city communities are confronted with the outcomes of 
gang warfare.

For all of us who say we are followers of Jesus, as we observe 
or experience the brokenness of our world, it should break our hearts. 
If we feel the pain so deeply, I can’t imagine what our loving God 
feels. The One who is called the Prince of Peace. The One who laid 
down his life, so that we could be reconciled to God and each other.

For over 160 years, the World Evangelical Alliance has had 
a rich history of seeking to build unity as we respond biblically to 
the issues of the day. Today, the WEA stands alongside the two other 
world Christian bodies, the Catholic Church and the World Council 
of Churches. With a membership of 129 national alliances along with 
the largest evangelical networks, denominations, and agencies, we 
seek to be God’s messengers of hope and peace. At the center of our 
community are the millions of local churches that touch almost every 
part of the planet.

Believing the local church is God’s primary instrument of 
transformation, we seek to serve our global family by equipping 
leaders for national impact, speak as a trusted voice, and facilitate 
a connecting hub for synergy and great Kingdom impact. In the 
last number o f years, we have built upon our strong commitment
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to theology, religious liberty and global mission. We have 
launched initiatives related to human trafficking, the millennium 
development goals, creation care, nuclear weapons, and peace and 
reconciliation.

As one of the three world church bodies, the WEA is frequent
ly asked by governments, Christian leaders and other faith commu
nities to engage some of the most challenging issues on our planet. 
While many of our activities are very public, a significant part of our 
work is accomplished by what has been described as track 2 or track 
1.5 diplomacy, quietly working behind the scenes.

' '  v  ' 
*

Our engagement builds on the rich traditions of evangelicals 
who have devoted themselves to being instruments of social change 
and transformation. One of my personal heroes is the British 
Member of Parliament, William Wilberforce, who, along with other 
evangelical activists, ended the slave trade in the British Empire. I 
am also reminded of evangelicals who worked both privately and 
publicly to end apartheid in South Africa or promote civil rights in 
the US.

In recent times, the WEA has been active on a number of 
fronts in seeking to bring peace and reconciliation. In 2011, we sent 
referendum monitors to South Sudan in support of a free and fair vote 
for independence. In April 2012 we were able to bring together tribal 
leaders, chiefs, and politicians from Jongelei State in South Sudan. 
After the independence o f South Sudan in 2011, violent conflict 
broke out between several tribes in this new nation, leaving thousands 
dead. For three days, these leaders, many of them Christian, wrestled 
with how to bring peace to their region. We were encouraged by a 
dramatic decrease in violence after the peace summit. However, the 
recent conflict in South Sudan, leaving thousands dead and hundreds 
o f thousands homeless, reminds us our work is far from done.
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As the civil war was ending in Sri Lanka, we took an interna
tional delegation to this war-ravaged country, meeting not only with 
church leaders, but leaders of other faiths and the government. Again, 
our goal was to help in discovering long-term resolutions to the con
flict. In Sri Lanka, like in other countries, the Church is at the heart 
of the solution to ethnic conflict. In Sri Lanka the Church is really the 
only body that has significant numbers of both Tamils and Sinhalese. 
The Church itself has demonstrated that these ethnic communities 
can live together in peace. Today, we continue to work with our sis
ters and brothers in Sri Lanka as they seek under great oppression to 
find peaceful solutions to their current societal conflicts.

In July 2012, during the arms trade talks at the UN, it was 
Bishop Taban, the president of our Evangelical Alliance in South 
Sudan, who was selected to represent the entire NGO community 
in presenting the 650,000 signatures to Secretary General Ban Ki 
Moon. Bishop Taban gave a powerfully moving testimony of how, at 
two hours of age, he was on the run in the arms of his mother fleeing 
gunfire. At twelve years o f age he became a child soldier, finally end
ing up in the liberation army as an arms procurement officer. Having 
experienced firsthand for all four decades of his life the impact of 
conflict, he is one of the leading voices for building peace in the new
est nation on earth. A few months ago, Bishop Taban was presented 
with the prestigious Clinton Global Initiatives Award acknowledging 
his peace-building work.

As the Arab Spring impacted Egypt we worked closely with 
Christian leaders as they sought to guide churches in how best to en
gage in nonviolent responses to their volatile context.

Over the last several years we have sought to assist in the 
ongoing Israeli-Palestinian conflict. We accepted into membership 
the Palestinian Evangelical Body to stand alongside our long-time
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member, the Evangelical Alliance of Israel. We appointed a Holy 
Land ambassador with the goal of building bridges of peace and un
derstanding. While any engagement by evangelicals in this long-term 
conflict results in controversy, we must not be intimidated into back
ing away from promoting peace, reconciliation and justice.

As WEA, we believe we must find ways of working with all 
the actors in resolving conflict. This includes leaders of other faiths. 
It is my privilege to serve as the first evangelical in the role of the 
co-president of Religions for Peace (www.religionsforpeace.org). 
This engagement has already led to situations where we can work 
for peace together with leaders of other faith traditions. While some 
in our community may question this kind of interaction, we must 
recognize that we have a strong biblical mandate to promote peace 
and join others in building more harmonious societies.

Let me give you a very personal example. Most people are 
aware that a pastor of a tiny church in Florida wanted to bum a 
stack of Korans. Initially, we decided not to respond, not wanting 
to give oxygen to this “silly” story. However, as international media 
began to bring focus to this story, we began to receive requests from 
Christian leaders around the world to engage. In addition, senior 
political leaders also asked for our intervention. We took up the call. 
We reached out to this pastor and challenged him to reconsider this 
senseless stunt that would provoke radicals to respond with violence. 
In that conversation, the pastor from Florida proposed that he would 
not bum the Korans if a New York City imam would not build a 
mosque near Ground Zero. Believing that this sort of quid pro quo 
negotiation would only lead to further conflicted situations we sought 
other remedies.

I called my good friend, Jim Wallis, the leader o f Sojourners. 
As we talked about the situation, Jim asked where I was currently

http://www.religionsforpeace.org
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located. I told him I was in New York City. Jim said he was amazed, 
as he had just been discussing my name with Imam Feisal in NYC. 
That telephone conversation led to an introduction to Imam Feisal, 
who in 2012 was named one of the hundred most influential people in 
the world by Time magazine. The introduction by Jim led to the be
ginning of what has become a wonderful friendship with Imam Fei
sal. Through our journey together we have discovered that we have 
a shared commitment to promoting peace, working together for the 
common good, and advancing religious freedom for all.

Together with our wives we have spent time in each other’s 
homes building our relationship. We have appeared on international 
TV and radio programs together promoting peace and reconciliation.

Together, we have been saying that even though we come 
from very different faith traditions we can work together for peace. 
When speaking at Yale University to a group of Christian, Muslim 
and Jewish leaders, Daisy Khan, Imam Feisal’s wife, publicly 
commended WEA for speaking out for religious freedom for all faiths. 
This shocked some of the imams and led to a protracted discussion on 
how the imams could help Christian minorities in their contexts.

Most of you may be aware of the tragic story from Pakistan 
of Rimshah Masih, the eleven-year-old Christian girl with Down 
Syndrome who was arrested on blasphemy charges. This of course 
created great outrage in the global Christian community and human 
rights groups. Our feeling was that it would be far more powerful if 
Muslim groups condemned this action. We contacted Imam Feisal 
and leaders of other Muslim groups asking for their help. Imam 
Feisal wrote a powerful letter to Pakistani political leaders not only 
condemning the charges on humanitarian grounds but also by Islamic 
teaching. Daisy Khan wrote an op-ed piece for the Huffington Post, 
and other Muslim groups used other mediums to communicate their
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outrage. What are the results of these kinds of encounters? We will 
never fully know. We just know it’s the right thing to do. However, 
it is encouraging to hear reports arriving that describe the positive 
impact of our work.

I was attending a meeting in Geneva several months after our 
intervention with the Koran burning. A member of the royal family 
of one of the countries in the Middle East, with whom I had become 
friends, came up and thanked me for what we did. He said, “Your 
actions probably saved hundreds of lives.”

While we thank God for what we have been able to 
accomplish, we recognize so much more needs to be done. That is 
why we launched our Peace and Reconciliation Initiative. We want to 
say loudly that we evangelicals want to be on the forefront of peace 
building. For WEA, our peace building and reconciliation work is not 
limited to this one initiative. We recognize that other parts of WEA 
directly and indirectly work on issues of peace. We are working hard 
on building our internal synergies between our various commissions 
and initiatives and our engagement at the United Nations. I keep 
telling our staff and leaders that all the easy jobs have been done. It’s 
just the tough ones that are left. It requires clear vision and internal 
alignment to face these challenges.

However, it is going to take much greater partnership within 
the Christian community. We are grateful for our collaboration with 
the two other world Christian communities, the Catholic Church 
and the World Council o f Churches. In 2011, after five years of 
animated discussions, the WEA, the Vatican and the WCC signed a 
joint document on “Christian Witness in a Multi-Religious World.” 
The three bodies had never before signed a joint statement on any 
issue. This powerful joint statement specifically speaks to the issue 
of inter-faith conflict and violence. Even though it has just been in
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circulation for a few years, we are already encouraged by promising 
results being reported.

This kind of cooperation is just the tip of the iceberg. We can 
do so much more. We must do so much more together.

However, we must recognize there is often a cost to being a 
peacemaker. For some that cost is the ultimate sacrifice. I think of 
my friend, Shabhaz Bhatti, who was the first Christian appointed to 
a cabinet position in the Pakistan government. In his responsibilities 
as Minister of Minorities he spoke out for religious minorities and 
the disenfranchised. He was a champion of human rights. However, 
at heart he was a peacemaker and committed to finding ways that 
Pakistanis could live in peace with each other.

I remember having a private dinner with Shabhaz. In the 
course of our dialogue he described his strategy for developing 
interfaith peace councils in hundreds of communities across Pakistan. 
It was a bold vision. I assured him of our support. Our conversation 
turned more sobering. Shabhaz calmly informed me that a few days 
before we met, the leader of A1 Qaeda had warned him that if he did 
not stop his work he was number one on their hit list.

I looked Shabhaz in the eye and said, “You don’t have to put 
your life at risk.” With a quiet confidence, he replied “This is my 
calling. This is what Jesus has asked me to do.” About a month later, 
I had just returned from a trip and checked my email. There was an 
email from Shabhaz, outlining a strategy for us to visit Pakistan to 
meet with the president and religious leaders. I discovered later that 
this was one of his last communications. Along with the details of 
our trip he wrote: “I personally believe that it is Jesus Christ who has 
once again bestowed unto me this responsibility and position with a 
special purpose and mission to serve the suffering humanity and I am
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determined to carry on defending the principles of religious freedom, 
human equality, social justice and the rights of minorities.”

Early the next morning, I received a telephone call to inform 
me Shabhaz had been assassinated as he was driven the few blocks 
from his home to the parliament.

For us, we may not lose our lives in our efforts in peacemaking; 
however, make no mistake about it, there will be a price to pay. With 
this reality in mind let us move ahead in faith and courage.

We, as evangelicals, are committed to working together 
with those inside and outside our community for the good of all. 
We are committed to following the admonishment of scripture to be 
peacemakers and ambassadors of reconciliation. For as Paul wrote:

6 ^Therefore, if  anyone is in Christ, the new creation has come: 
The old has gone, the new is here! All this is from God, who 
reconciled us to himself through Christ and gave us the ministry 
of reconciliation: that God was reconciling the world to himself 
in Christ, not counting people’s sins against them. And he has 
committed to us the message of reconciliation. We are therefore 
Christ’s ambassadors, as though God were making his appeal 
through us.?? (2 Cor 5:17-19, NIV)

Let me make some over-arching comments about this region 
and then some specific comments regarding the Israeli-Palestinian 
relationship.

I stand here with you in this part of the world that is the birth
place of three faiths. A region so gifted yet at the same time, a re
gion over which we cry and mourn deeply because of the violence 
and wars that tear nations and people apart. In the past twenty years 
Arab Christians have been killed, raped, abducted and tortured. Their
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children have also been killed, raped, abducted and tortured. This is 
despite the fact that Arab Christians have been present in the Arab 
world for two thousand years. They have worked for the well-being 
of the societies in which they find themselves and have sought to live 
peaceably with their neighbours. They simply ask to be allowed to 
live in peace and practise their faith, while allowing their neighbours 
to practise theirs.

It is a mistake to think that restricting the freedom of some 
will guarantee more stability within a society. Stability and prosperity 
do not come from oppression and violence; power that is secured 
by aggression and imprisonment of minority voices is shaky and 
unstable power. Christians who enjoy freedom in the Middle East 
will be better able to contribute to a society in which Muslims and 
Jews will also thrive and prosper.

I have listened to the painful stories of Palestinians who 
themselves or members of their family or community have been 
victims of violence. It is also true that many Jewish people have been 
killed, injured or traumatized as a result of violent attacks. Yesterday, 
I met with an Israeli woman, whose husband, an emergency room 
doctor, and her daughter, the night before her wedding, were killed 
by a suicide bomber. In addition, we are sadly reminded of the tens 
of thousands of Muslims in this region who have also lost their 
lives. The suffering, grief and despair of Christians, Muslims or 
Jews are an affront to humanity. Their suffering, grief and despair 
are an affront to God.

I will focus my concluding remarks on the current reality of 
the Israeli-Palestinian relationship. I realize what I say now will be 
quoted and probably be quoted out of context to prove one point or 
another. However, I believe the following needs to be heard.
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Let me say very clearly, that while Christians in both Israel and 
Palestine have the freedom of worship, there are still some significant 
injustices that need corrective action. Evangelical Christians have 
dwelled in this land for many years and yet their churches do not 
have official recognition by the State. It is beyond time, that this 
recognition should be granted.

Let me further add, it is important to note that evangelical 
Christians around the world have different views on how the Israeli- 
Palestinian conflict should be resolved. Much of this conflict comes 
in our understanding of eschatology as it relates to the land and the 
future of the Jewish people. I have discussed this topic with manye 
leaders and theologians around the world and have come to the 
conclusion that we are not going to be united in one position. We as 
evangelicals have many core beliefs in common but eschatology is 
not one of them. For the sake of Christian unity, for the sake of the 
Gospel and for God’s sake can we agree to disagree in a grace-filled 
Christ-honouring way.

While there is no one definite answer on eschatology, we do 
have very clear directives from our Lord to follow. In the Gospel of 
Luke, Jesus visits his hometown and announces the coming reign 
of God as a time of good news for the poor, release o f the captives, 
recovery of sight for the blind and freedom for the oppressed. The 
words are familiar to most Christians. But what we often forget is 
that, in the narrative, the crowd turns against Jesus precisely at the 
point when he suggests that such freedom is for all people -  that 
food, healing and freedom aren’t to be restricted to a select few -  
God has intended, from the very beginning, that such blessings be 
for all of creation.

It is in working together, in finding practices for peace within 
our own traditions, in learning to serve that we can become bearers of
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this peace and of these blessings. It is a clear command that we love 
our neighbour.

I applaud all efforts, including Christ at the Checkpoint, that 
are working towards a sustainable peace in this land. A place where 
all people can feel safe and secure. A place where there is justice for 
all. A place where everyone -  Christians, Muslims and Jews -  can 
live in peace and flourish.

As evangelical Christians, it is our prayer that God continue 
to give wisdom to leaders for collaboration and peaceful coexistence 
between peoples of all faiths, and I pledge our support for seeking 
ways of peace and freedom for all. May God empower us through the 
work of his Spirit to be his ambassadors of peace and reconciliation.
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16
Christ, Violence 

and Peacemaking Today

Ron Siderx

For most of the last two millennia, the Christian church has 
been divided over the use of lethal violence. By far the majority view 
among theologians and ethicists has been the just war tradition that 
argues that reluctantly, when quite careful criteria have been met, it is 
necessary for Christians to use lethal violence to protect the innocent, 
resist evil and promote a just peace. In the first three centuries up un
til the time of Constantine, every post-canonical Christian writer who 
discussed the topic said that Christians dare never kill whether in 
abortion, capital punishment or war.2 But since the time of Constan
tine, the “pacifist” position, which rejects all killing by Christians, 
has been the minority viewpoint in the Christian church.

Today, I want to revisit this long-standing debate and then 
urge a new emphasis on non-violent peacemaking by all parts of the 
Christian church.

I don’t particularly like the word “pacifist” because it has so 
often been confused with “passivism.” But I am convinced that Christ
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our Lord intended to teach his disciples never to kill. But before I 
proceed to sketch why I think that is true, I want to say two other things.

First, all Christians—whether they are just war or pacifist 
Christians—must start with the fact that Jesus placed a great deal 
of emphasis on peace, claimed to fulfill Messianic prophecies about 
a peaceful Messiah, and commanded his disciples to love their ene
mies. A strong presumption in form of peaceful solutions to conflict 
should be the common position of all Christians.

Second, I understand both in my head and my heart why so 
many Christians endorse the just war tradition. There are terribly 
evil people in this world and they do horrendous things to innocent 
people. Often, it seems that the only way to stop them is through 
lethal force. O f course war-mongering crusaders eager for the next 
battle hide within the just war tradition. But many just war Christians 
deeply long to avoid killing and take up arms as a last resort.

I respect those Christians and their theory, but I think they are 
wrong. I have become convinced that Jesus of Nazareth whom Chris
tians confess as true God and true man clearly intended to teach his 
disciples that they should never kill. Let me summarize why I think 
that is the best interpretation of Jesus’ actions and words.

Jesus came as the long-expected Jewish Messiah, announcing 
that the Messianic kingdom of God was now breaking into history 
and that the Holy Spirit now empowered kingdom people to live 
the way the Creator intended, even though unbelievers still lived 
in sinful rebellion. That is the fundamental logic of Jesus’ and New 
Testament ethics. That is why Jesus reversed Moses’ easy divorce 
law, demanding that his followers return to the Creator’s original 
intention for marriage. And that is why Jesus summoned his followers 
to love even their enemies.
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Jesus of Nazareth was not the only messianic pretender cru
cified in the first century.3 But He differed from the others in at least 
two decisive ways. In the first place, something very unusual hap
pened on the third day after His Crucifixion. In the second place, His 
methods contrasted radically with all the others. He chose to imple
ment His messianic kingdom with suffering servanthood rather than 
a violent sword.

Jesus’ decision to use nonviolent means is visible at every 
crucial point in His career. At His temptation when Satan offered 
Him all the political and military power of the world (Luke 4:5-8), 
Jesus faced and decisively rejected the Zealot option of violent means 
to establish the messianic kingdom. At Caesarea Philippi, when Peter 
confessed that He was the Messiah, He quickly hastened to explain 
that as the messianic Son of Man, He would have to suffer and even 
die. And when Peter rejected that picture of a suffering Messiah, Je
sus harshly denounced him as an agent of Satan.

The triumphal entry (Luke 19:28-40) with its clear messianic 
claim also pointed to Jesus’ nonviolent messianic conception. Jesus 
consciously chose to fulfill the eschatological prophecy in Zechariah 
9:9 precisely because it depicted a humble peaceful messianic figure 
riding not on a war horse, but on an ass.

In the final crisis, He persisted in His rejection of the sword. 
He rebuked Peter for attacking those who came to arrest him. And 
he informed Pilate that His kingdom was not of this world in one 
specific regard—namely that His followers did not use violence 
(John 18:36).

But Jesus not only lived the way of nonviolence. He also 
taught it. The Sermon on the Mount (Matthew 5:38-48 and parallel) 
contains the most important text.
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To a people so oppressed by foreign conquerors that repeated
ly over the previous two centuries they had resorted to violent rebel
lion, Jesus gave the unprecedented command: “Love your enemies.” 
The New Testament scholar Marin Hengel believes that Jesus prob
ably formulated His command to love one’s enemies in conscious 
contrast to the teaching and practice of the Zealots. Thus Jesus was 
pointedly rejecting one currently attractive political method in favor 
of a radically different approach.

Jesus’ command to love one’s enemies was in direct contrast 
to currently widespread views that Jesus summarized in Matthew 
5:43: “You have heard that it was said, ‘You shall love your neighbor 
and hate your enemy.’” The first part o f this verse is a direct 
quotation from Leviticus 19:18. As Leviticus 19:17 and the history 
of subsequent interpretation in the post-exilic period demonstrates, 
the neighbor that one was obligated to love was normally understood 
to be a fellow Israelite. Thus love for neighbor had clear ethnic, 
religious limitations. A different attitude was permissible toward 
Gentiles. The Old Testament, however, did not command or 
sanction hatred of the enemy. But Jewish contemporaries o f Jesus 
did! The Zealots believed that “slaying the godless enemy out of 
zeal for God’s cause was a fundamental commandment, true to the 
Rabbinic maxim: ‘Whoever spills the blood o f one of the godless is 
like one who offers a sacrifice.” The Qumran community’s Manual 
o f Discipline urged people to “love all the sons of light ... and ... 
hate all the sons o f darkness.”

Jesus’ way is entirely different. For the members of Jesus’ 
beginning messianic kingdom, neighbor love must extend beyond 
the limited circle of the people of Israel, beyond the limited circle 
of the new people of God! All people everywhere are neighbors to 
Jesus’ followers and therefore are to be actively loved. And that even 
extends to enemies— even violent oppressive foreign conquerors!
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It is highly problematic exegetically to follow Martin Luther’s 
two-kingdom analysis and restrict the application of these verses on 
love of enemies to some personal sphere and deny their application 
to violence in the public sphere. As New Testament scholar Eduard 
Schweitzer says in his commentary on Matthew, “There is not the 
slightest hint of any realm where the disciple is not bound by the 
words of Jesus.” In the preceding verses, Jesus had discussed issues 
that clearly pertained to the public sphere of the legal system and 
the authorized demands of the Roman rulers. Jesus rejected the basic 
legal principle from the Torah that it was right to demand an eye for 
an eye and a tooth for a tooth (v. 38), thus placing his own personal 
authority above that of Moses. Jesus was dealing here with a fun
damental principle of Jewish and other near-Eastern legal systems, 
not with some admonition on private personal relationships. Instead 
of retaliation to a corresponding degree against someone who had 
caused damage, Jesus commanded a loving response that would even 
submit to further damage and suffering rather than exact equal pain 
or loss from the unfair, guilty aggressor. Verse 40 (“If any one would 
sue you and take your coat, let him have your cloak as well”) clearly 
speaks of how one should respond in the public arena of the judicial 
system. And verse 41 (“If any one forces you to go one mile, go with 
him two miles”) speaks of how to respond to Roman rulers who de
mand forced labor.

Jesus was not advocating a passive, resigned attitude toward 
oppressors— witness Jesus’ attitude to the Pharisees at the cleansing 
of the temple. Certainly nothing in the text suggests that Jesus 
approved the unfair, insulting slap on the cheek or the demand for 
forced labor. But Jesus’ response was to call on the oppressed to take 
command of their situation in a way that transcended the old age’s 
normal categories of friends and enemies. The members of Jesus’ 
new messianic kingdom were to love opponents, even oppressive 
persecuting enemies, so deeply that they could wholeheartedly pray
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for their well-being and actively demonstrate in spontaneous 
actions that exceeded their unjust demands that they truly loved 
them as persons.

The radical, costly character o f Jesus’ call for love toward 
enemies certainly tempts us to decisively weaken Jesus’ message 
by labeling it an impossible ideal (with Reinhold Niebuhr), 
relegating it to the millennium (with dispensationalists), or limiting 
its applications to personal relationships (with Martin Luther). But 
that is to misread both the text and the concrete historical context 
in which Jesus lived and spoke. In His original setting, Jesus 
advocated love toward enemies as His specific political response 
to centuries of violence and to the contemporary Zealots’ call for 
violent revolution. And He spoke as one who claimed to be the 
Messiah o f Israel. His Messianic kingdom was already breaking 
into the present, and therefore his disciples should and could live 
out the values of the New Messianic Age.

To be sure, he did not say that one should practice loving 
nonviolence because it would always instantly transform enemies 
into bosom friends. The cross stands as a harsh reminder that love 
for enemies does not always work— at least in the short run. Jesus 
grounds his call to love enemies in the very nature of God. “Love 
your enemies and pray for those who persecute you, so that you may 
be sons and daughters of your Father who is in heaven; for he makes 
his sun rise on the evil and the good, and sends rain on the just and 
on the unjust” (vv. 44, 45; f. 5:10). God loves His enemies. Instead 
of promptly destroying sinners, He continues lovingly to shower the 
good gifts of creation upon them. Since that is the way God is, those 
who want to be his sons and daughters must do likewise. Conversely, 
as the text implies, those who do not love their enemies are not the 
children of God. “You, therefore, must be perfect, as your heavenly 
Father is perfect” (v. 48). One fundamental aspect of the holiness and
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perfection of God is that he loves His enemies. Those who by his 
grace seek to reflect his holiness will likewise love their enemies— 
even when it involves a cross.

When you look at Jesus’ life and teaching in its historical 
setting, you see what an utterly astounding person this Nazarene 
carpenter was! He went about the country tenderly ministering to 
the poor, sick, and oppressed. He announced that the messianic age 
had broken into the present. Therefore the people of God should 
begin living out the eschatological Jubilee and transform the whole 
economic order. He claimed o be the long-expected Messiah and 
said he would usher in His kingdom with love (even for enemies) 
rather than the sword. Indeed He went even further, setting His own 
personal authority above that of Moses, claiming divine authority to 
forgive sins, and acknowledging that he was the Son of God. What an 
utterly astounding Person. What fantastically exciting good news— 
if it was really true. What offensive megalomania and breathtaking 
blasphemy if it was false.

And then he died on a cross. He suffered the most despicable 
death possible. Theologian Jurgen Moltmann is surely correct in 
insisting that the cross decisively destroyed the credibility of Jesus’ 
message and claims. A nd  then he rose from  the dead!

It was the resurrection which convinced the discouraged 
disciples that in spite of the cross, Jesus’ claims and His announcement 
of the messianic kingdom were still valid.

Indeed even more lofty titles seemed appropriate after his 
resurrection. According to the Fourth Gospel, the skeptical Thomas 
lost all doubt when he saw the risen Jesus and uttered the awesome 
words: “My Lord and my God!” (John 20:28). Throughout Acts 
and the epistles, it is clear that the resurrection was the decisive
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demonstration that convinced the disciples that Jesus was truly the 
Son of God (Romans 1:4; Acts 2:32-36). The word Kurios (Lord), 
used in the Septuagint to translate the word Yahweh, now became 
one of the most frequently used titles for the man from Nazareth. 
In Philippians 2, Paul applied to Jesus the words from Isaiah 45:23 
which the monotheistic prophet had used for Yahweh. After mocking 
the idols Yahweh insisted in Isaiah 45:23 that He alone was God: 
“To me every knee shall bow, every tongue shall swear.” Paul took 
those words form the mouth of Yahweh and applied them to Jesus, 
declaring that “at the name of Jesus every knee should bow, in heaven 
and on earth and under the earth, and every tongue confess that Jesus 
Christ is Lord” (Philippians 2:10, 11).

Not until we understand that that is who the Crucified One 
was do we begin to penetrate to the full meaning of the cross. The 
crucified criminal hanging limp on the middle cross was the eternal 
Word who in the beginning was with God and indeed was God, but 
for our sakes became flesh and dwelt among us. The Crucified one 
was He “who had always been God by nature [but], did not cling to 
his prerogatives as God’s equal, but stripped himself of all privilege 
by consenting to be a slave” (Philippians 2:6, 7; Phillips). Only when 
we grasp that identity of the Crucified One do we begin to fathom the 
depth of Jesus’ teaching that God’s way of dealing with enemies is 
the way o f suffering love.

That the cross is the ultimate demonstration that God deals with 
his enemies through suffering love receives its clearest theological 
expression in Paul. “God shows his love for us in that while we were 
yet sinners, Christ died for us. ... While we were enemies we were 
reconciled to God by the death of his Son” (Romans 5:8, 10). Jesus’ 
vicarious cross for sinners is the foundation and deepest expression of 
Jesus’ command to love one’s enemies. We are enemies in the double 
sense both that sinful persons are hostile to God and also that the just,
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holy Creator hates sin (Romans 1:18). For those who know the law, 
failure to obey it results in a divine curse. But Christ redeemed us 
from that curse by becoming a curse for us (Galatians 3:10-14). Jesus 
shed his blood on the cross for us sinful enemies of God (Romans 
5:18), because the one who knew no sin was made sin for us on the 
cross (2 Corinthians 5:21).

Jesus’ vicarious death for sinful enemies of God lies at the 
very heart o f my commitment to nonviolence. It was because the 
incarnate One knew that God was loving and merciful even toward 
the worst o f sinners that he associated with sinners, forgave their 
sins, and completed His mission of dying for the sins o f the world. 
And it was precisely the same understanding of God that prompted 
Him to command His followers to love their enemies. It is because 
we as God’s children are to imitate the loving characteristics of 
our heavenly Father who mercifully showers His sun and rain 
on the just and unjust that we are to love our enemies. And the 
vicarious cross of Christ is the fullest expression o f this aspect of 
G od’s nature. For at the cross, God Himself suffers for sinners in 
the person o f the incarnate Son. Certainly we can never fathom 
all the mystery there. But it is precisely because the One hanging 
limp on the cross was the Word who became flesh that we know 
for sure both that a just God mercifully accepts us sinful enemies 
and also that he wants us to go and treat all our enemies in the 
same merciful, self-sacrificial way.

As the bumper sticker that I have on my car says, when Jesus 
said we should love our enemies, he probably meant we should not 
kill them. But most Christians for most of the last 1700 years have 
argued that reluctantly, we must kill them.

For millennia, humanity has sought security through violence. 
Almost all societies have hoped that state-of-the-art weapons would
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deter aggressive neighbors. Sometimes it worked for short intervals, 
but seldom for long.

Ever more sophisticated technology provided every more 
deadly weapons. Clubs gave way to longbows, chariots to tanks, and 
cannons to nuclear missiles— and drones. Very seldom and never 
for long did the new weapons improve anyone’s security. Ever more 
deadly weapons merely guaranteed that the next battle would destroy 
even more people.

Today we stand at the end of that long violent road littered with 
the broken bodies of millions of our best sons and daughters. State-of- 
the-art nuclear weapons give us the power to destroy the planet.

The only way to avoid disaster is to take a different path. Mar
tin Luther King was right? “Today the choice is no longer between 
violence and nonviolence. It is either nonviolence or nonexistence.”4 
Christian history, I believe, encourages us to reexamine the nonviolent 
alternative. The just war tradition represents a sustained, courageous 
attempt to restrain the evil of warfare. Unfortunately that tradition 
has not been able to prevent a long tragic history of European wars 
in which Christians slaughtered their brothers and sisters in Christ by 
the millions. The history of warfare in Christendom makes a mockery 
o f the biblical doctrine of the unity of Christ’s body.

In spite of the careful criteria of the just war tradition, societal 
pressure and nationalistic sentiment have almost always prompted 
Christians to fight in every war that occurred. If allied opposition to 
Hitler is the classic example of a just war, then Hitler’s wars provide 
the classic example of unjust war. But the overwhelming majority 
of German Christians, both Protestant and Catholic, failed to say no 
to this unjust war. Does not this consistent pattern of nationalistic 
rationalization suggest that the hope of faithfully applying the just
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war criteria rests on an optimistic view of human nature? Might not 
consistent nonviolence be a more realistic response to this essential 
human sinfulness?

I want to argue that there is a second strong argument for a 
massive new emphasis on nonviolence on the part of all Christians. 
Even though the twentieth century was the most bloody in human 
history—historians estimate that more than 85,000,000 people died 
in wars between 1900 and 1989 (that is 100 people every hour for 90 
years)— it is also true that the twentieth century also produced nu
merous, stunningly successful examples o f nonviolent victories over 
injustice and oppression. ^  *

The best known examples are probably Gandhi and Martin 
Luther King Jr. King’s nonviolent marchers changed American 
history. Gandhi’s nonviolent campaign defeated the British Empire 
and won India’s independence. In contrast to Algeria’s violent 
independence campaign, in which one of every ten Algerians died, 
only one in 400,000 Indians died in India’s nonviolent struggle.

One of the most amazing components of Gandhi’s campaign 
was a huge nonviolent “army” (over 50,000 eventually) of Muslim 
Pathans in the northwestern section of India. These are the same 
people we now know as the Taliban in Afghanistan and the Pakistan 
border! Even when the British humiliated them and slaughtered hun
dreds of them, they remained faithful to Gandhi’s nonviolent vision.

In Poland, Solidarity’s nonviolent campaign successfully 
defied and helped defeat the Soviet empire. In the Philippines, a 
million peaceful demonstrators overthrew the brutal dictatorship of 
President Marcos. The list of successful twentieth century nonviolent 
campaigns is long. And it continues in the 21st century with the 
amazing use of nonviolence in last year’s Arab Spring.
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Considering these successes, one wonders what might happen 
if the Christian world became really serious about exploring the full 
possibilities of applying nonviolent methods of seeking peace in 
unjust, violent situations around the world. All Christians claim to 
believe Jesus when he says, “Blessed are the peacemakers, for they 
will be called children of God.” But we have not made much use of 
one of the demonstrably successful ways to make peace.

Many of you know about the courageous work of the Christian 
Peacemaker Teams because of their daring work here in the West 
Bank, especially Hebron. At Hebron, they have sought nonviolently 
to befriend both sides, accompanied those threatened by violence, 
sat in houses threatened with illegal demolition and tried to promote 
understanding and peace. I well remember my good friend Jonathan 
Kaltab’s comment to me more than five years ago that he wished 
there could be a thousand Christian Peacemaker Teams all across the 
West Bank.

I believe that the logic of both the just war tradition and the 
pacifist tradition demands that both groups together do something 
that has never before happened in Christian history. We should train 
and deploy thousands of Christian Peacemaker Teams in the situa
tions of violence and injustice all across the planet. For the first time 
in human history, we should launch a massive, carefully planned, 
well funded campaign to test in practice how successful nonviolence 
would be if it were actually tried on a large scale.

Unless they do that, pacifists and just war Christians blatantly 
ignore their own teaching. “Just war” Christians (the majority of all 
Christians since the fourth century) have always claimed that war must 
be a last resort; before anyone is to go to war, we must have tried all 
reasonable nonviolent alternatives. But how can contemporary “just 
war” Christians claim that they have tried all reasonable nonviolent
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alternatives in the face of two hard facts: 1) even without much 
preparation, nonviolent approaches have worked again and again; 
2) we have never trained thousands of CPT-like teams that could 
explore the possibilities of nonviolence in a serious, sustained way. 
In order to engage in a serious, large-scale test of nonviolence, “just 
war” Christians do not have to believe that nonviolence will always 
prevent war. All they must do is implement their own rule that war 
must be a last resort.

Pacifists have long claimed they have an alternative to war. 
But that claim remains empty unless they are willing to risk death, as 
soldiers do, to stop injustice and bring peace.

The theological commitments of both just war and pacifist 
Christians demand that they invest serious time and resources in sus
tained non-violent peacemaking.

Think o f what might have happened before Bosnia or 
Kosovo exploded in carnage if the Archbishop o f Canterbury, 
top Catholic Cardinals (or even the Pope) and leading Orthodox 
leaders had invited Muslim leaders to join them in leading a few 
thousand praying, peaceful Christian and Muslim followers into 
those dangerous places to demand peace. Think of what might 
have happened if a thousand CPT teams had been deployed all 
across the West Bank five years ago. Think of what might happen 
if Archbishop Tutu led a few thousands praying African Christians 
(joined by people from other continents) into Zimbabwe to demand 
that President Mugabe call fair elections.

Even today, if  top global Christian leaders (hopefully joined 
by Jews, Muslims, and others) led a thousand trained, praying, non
violent peacemaker teams into the West Bank, the eyes of the world 
would be on them. Hundreds of millions would be praying for peace
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and justice for both Israelis and Palestinians. Massive media cover
age would pressure both sides to negotiate.

I know that what I am proposing sounds difficult, perhaps 
utopian. But recent statements calling for nonviolence by a wide 
range of Christian bodies give me some reason for hope. Let me note 
just a few examples.

In 2004, the National Association of Evangelicals (the largest 
evangelical group in the U.S.) unanimously adopted a new public 
policy platform called “For the Health of the Nation.” The vast 
majority of the member denominations of the NAE stand in the just 
war tradition and the document reflects that fact. But in the section 
on peacemaking, this official document says: “We urge government 
to pursue thoroughly nonviolent paths to peace before resorting to 
military force.” And this section ends with a call to Christians: “As 
followers of Jesus, we should, in our civic capacity, work to reduce 
conflict by promoting international understanding and engaging in 
nonviolent conflict resolution.”

John Paul II spoke repeatedly about the fact that nonviolence 
is “The path of Christian discipleship.” In 1993, the U.S. Catholic 
Bishops approved a tenth anniversary reflection on their historic pas
toral letter on peace in 1983. In 1993, they noted recent successful 
nonviolent revolutions and called on all of us “to take into full ac
count the power of organized, active nonviolence” (p. 7).

In 2008, a joint statement by the Vatican’s Pontifical Council 
for the Promotion of Christian Unity and the Mennonite World Council 
said that “reconciliation, nonviolence and active peacemaking belong 
to the heart of the Gospel.” And they added, “for this reason, the 
education, training and deployment o f Christians in the practice of 
active nonviolence is an essential contribution of the church.” (p. 7).
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In 2010, the General Assembly of the Presbyterian Church 
USA initiated a four year process of wide consultation with other 
Christians and people of other faiths to deepen the Church’s commit
ment to peacemaking. Among other things, the document urged the 
committee to “explore new thinking on non-violence” (p. 2).

A document recommended by the WCC for study says 
“nonviolent resistance is central to the Way of Just Peace” (p. 4) and 
urges “the praxis of nonviolent conflict transformation” (p. 8).

And a document prepared for the W CC’s General Assembly 
in 2010 cited at some length the examples of successful nonviolent 
peacemaking in the last 100 years and then noted that “the possibil
ities of Jesus’ nonviolent way of righting wrong are being explored 
and promoted in unprecedented fashion.” At the end, the document 
laments the fact that up to the present, the money and effort devoted 
to nonviolent peacemaking are “puny” and “minuscule” compared to 
what we devote to military programs. And it concludes with a ringing 
call for just war and pacifists Christians to come together to explore 
vastly expanding current efforts in nonviolent peacemaking.

If Christians—both just war Christians and pacifists—mean 
what they have been saying for centuries about war and peace, then 
they have no choice. Nonviolence has worked. It’s time to invest 
hundreds of millions of dollars in serious training and deployment. 
We cannot know ahead of time what will happen. But we already 
know that unless we do this, our Christian rhetoric about war—both 
pacifist and just war—will be both hypocritical and dishonest.
It’s time to live what we preach.
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17
Jesus, Muslims & Violent Extremism: 

Five Commands for the Road to Peace

Rick Love 1

Introduction

One of the dinner guests asked the eleven of us sitting around 
a table, “What do you think followers of Jesus should do about ISIS?” 
After a moment of silence one woman responded, “To be honest with 
you, I feel like we should respond to ISIS like we did to Japan after 
Pearl Harbor in World War II. We should completely destroy them. 
I am not saying this is what I should do as a follower of Jesus, but 
that’s how I feel.”

Others responded in similar fashion, sharing raw emotions, at 
the same time confessing that what they were saying was not neces
sarily how a follower of Jesus should respond. I let the conversion 
continue for a while before I spoke up.

“We cannot bomb our way to peace,” I said. “Let’s say we 
drop a nuclear bomb on them and kill all of ISIS. What will hap



224 Christ at the Checkpoint

pen then?” The man who first asked the question shook his head, 
acknowledging that many more terrorists would be raised up, and 
many innocents would suffer.

The original question was, “what followers of Jesus should 
do about ISIS?” But the answers were not about what Christians 
should do but rather what the government or military should do. This 
confusion between the role of the church and state, as it relates to 
countering violent extremism, is common in the U.S.

In this paper I acknowledge the role of the state in countering 
terrorism, but my primary focus is on what “we,” that is, followers of 
Jesus should actually do. How followers of Jesus relate to Muslims, 
and how we tackle terrorism evoke great passion and controversy. 
This paper is my attempt to be faithful to Jesus, loving towards 
Muslims, and practical about how Christians can undermine violent 
extremism.

Each morning I pray over the news: reports of ISIS’ butchery; 
Boko Haram and Al-Shabaab devastating areas of Africa; the Taliban 
massacring Pakistani school children; the backlash of hatred toward 
Muslims spewing from the media in the West. I feel the burden. What 
keeps me from losing heart is realizing that there are no quickfixes to 
terrorism. We need to develop and work fo r  long term solutions.

Here’s my proposal for a long-term solution. Imagine what 
could happen if even a small percentage of the 2.2 billion Christians 
in the world did the heart work and the hard work of waging peace? 
A preemptive love initiative by those who take Jesus’ commands 
seriously would help undermine and thwart violent extremism. 2

I met Anita in the bookstore of the Bethlehem Bible College. 
We talked about the upcoming Christ at the Checkpoint Conference
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and about Christian-Muslim relations. I was touched by her devotion 
and sincerity. She wants to work for peace between Christians and 
Muslims. She told her Christian friends, “You cannot be afraid of 
Muslims. You need to meet with Muslims.”

Anita is an example of what needs to happen to millions of 
Christians around the world. She doesn’t want to put on big programs. 
She just wants to facilitate intentional, inclusive gatherings of 
Christians who are committed to loving and meeting with Muslims.

Jesus gives five commands that form the basis for a multi
faceted, long-term approach to peacemaking that addresses groups 
like ISIS and other expressions of violent extremism.3 The following 
commands provide a holistic and practical framework that both 
fosters friendships, and forges partnerships between Christians and 
Muslims -  against violent extremists.

1. Get the log out of your own eye before you look at the specks 
in the eyes of others (Mt. 7.3-5).

2. Love your enemies (Mt. 5.43-45).

3. Be wise as a serpent and innocent as a dove (Mt. 10.16).

4. Render to Caesar the things that are Caesar’s and to God the
things that are God’s (Mt. 22.21).

5. Love your neighbor as yourself (Mt. 22.39).

Get the log out of your own eye before you look at the 
specks in the eyes of others (Mt. 7:3-5).

The broader context of this famous peacemaking practice 
gives us important insights into why we should “get the log out of 
our own eye.”
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Do not judge, so that you may not be judged. For with the 
judgment you make you will be judged, and the measure you 
give will be the measure you get. Why do you see the speck 
in your neighbor’s eye, but do not notice the log in your own 
eye? Or how can you say to your neighbor, ‘Let me take the 
speck out of your eye,’ while the log is in your own eye? You 
hypocrite, first take the log out of your own eye, and then you 
will see clearly to take the speck out of your neighbor’s eye 
(Mt. 7:1-5 NRS).

Jesus commands us not to be judgmental4 and makes it clear 
that we will be judged for our critical spirits.5 Because of this, 
Jesus is adamant about his peacemaking priorities. With a 
sense of humor, Jesus the carpenter, exhorts us to first get the 
log out of our own eye, then we can take the speck out of our 
neighbor’s eye.

Sadly, it is human nature to be part of ‘speck-finders.org.’ We 
specialize in speck finding in others and tend to be blind to our own 
‘issues.’ This is especially the case in Christian-Muslim relations. 
Christians tend to compare the best interpretation and practice of their 
faith with the worst interpretation and practice of the Islamic faith.

Jesus says we are judgmental and calls us hypocrites i f  we are 
speck finders rather than log removers! He calls those in conflict to 
begin with humble introspection. Instead of a critical spirit, we model 
humble hearts. We start with the heart.

Logs blind us. One of the most crippling and prevalent logs 
in the world today is fear! When it comes to Muslims the media 
is filled with “fear lots.” By contrast, the Bible is filled with “fear 
nots!” In fact, the command to “fear not” is one of the most frequent 
commands in the Bible.6
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Perfect love casts out fear (1 John 4:18). So, we need to pray 
for the love of Christ to control us. “God has not given us a spirit of 
fear and timidity, but of power, love, and self-discipline” (2Tim. 1:7 
NLT). So, we need to pray for the Spirit to fill us.

But there may be other logs that keep us from seeing clearly. 
Are we harboring ungodly attitudes toward Muslims? Do we have 
any prejudices or political blind-spots that keep us from responding 
in a Christ-like way?

If.
For example, the U.S. has championed human rights and 

democracy around thcwprld, yet we have brutally tortured terrorists.7 
From a Muslinypefspective the war on terror became the war o/terror.

( ^
We need to acknowledge that torture is cruel and wrong. It 

has not helped us in our efforts to counter violent extremism.8 And 
this kind of hypocrisy and inhumane torture of terrorists makes re
cruiting for groups like ISIS much easier.

Love your enemies (M t. 5.43-45)
6 6 You have heard that it was said, ‘You shall love your neighbor 
and hate your enemy.’ But I say to you, ‘Love your enemies and 
pray for those who persecute you, so that you may be children 
of your Father in heaven; for he makes his sun rise on the evil 
and on the good, and sends rain on the righteous and on the 
unrighteous. For if you love those who love you, what reward 
do you have? Do not even the tax collectors do the same? And 
if you greet only your brothers and sisters, what more are you 
doing than others? Do not even the Gentiles do the same? Be 
perfect, therefore, as your heavenly Father is perfect.’9 5 
(Mt. 5.43-48 NRS)
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Many Christians think the command to love one’s enemy re
flects an unrealistic and idealistic standard, so they’ve engaged in 
what could be called the ‘hermeneutics of evasion’-  figuring out 
ways to interpret it so it doesn’t apply to their lives.9 The Bible gives 
at least three reasons why we must obey this command.

First,, this is Jesus’ command! And various forms of this 
command are repeated at least fifteen times in the New Testament.10 
The number and diversity of these commands underscore their 
im portance:

Love your enemy (3x)

Do not resist an evil person

Turn the other cheek

Do not withhold your coat/shirt

Go with them two miles (the extra mile)

• Give to everyone who asks/lend

Pray for those who persecute you/mistreat you 

Do good to those who hate you (2x)

• Bless those who curse you

Do not demand back (what someone takes)

Feed them

• Give them a drink

• Overcome evil with good

Please note: the different commands related to love of enemy 
refer to acts of kindness, not feelings of kindness. So, enemy love 
is practical and possible. This parallels the Bible’s teaching on for
giveness. Enemy love begins as an act of the will. It originates with a
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choice and practical actions. But as we invest in the enemy, our hearts 
will soften and our feelings will change.

Secondly, Jesus commands us to love our enemy ‘so that we 
may be children of our Father in heaven’ (Mt. 5:45). The one who 
loves his enemy is acting like a child of God. In other words, this 
command is not just for spiritual giants, it is for all of God’s children. 
It is for everyday peacemakers.11

Thirdly, the command to love one’s enemy ends with the 
summary exhortation, ‘Be perfect as your heavenly Father is perfect’ 
(Mt. 5:48). When we love our enemies, we imitate God. Paul the 
apostle also calls us to imitate God’s perfect love demonstrated in 
the gospel. ‘Therefore, be imitators of God, as beloved children, and 
live in love, as Christ loved us and gave himself up for us, a fragrant 
offering and sacrifice to God” (Eph. 5.1-2 NRS).12

The Bible defines the ‘enemy’ in broad terms (Mt. 5-7; Lk. 
6; Rom. 12). Enemies are those who hate us, curse us, hit us, abuse 
us, persecute us and do evil to us. So, our enemies could be members 
of our family, our neighbors or they could be terrorists who literally 
want to kill us.

Muslims are often perceived as our enemies and some of them 
do have the potential to become our enemies. But the vast majority of 
Muslims are not our enemies.13 ISIS and violent extremists are.

So how can we love violent extremists? Certainly we should 
pray for them (which is one of the commands related to enemy love). 
But I don’t think loving ISIS right now will stop their brutal regime. 
(We will discuss this issue in more detail later).
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But what about those Muslims who could become our 
enemies? What about those Muslims who may be our enemies now 
but we are unaware o f it? Whatever the situation, the call to love 
Muslims -  whether as our enemy or as our neighbor, is undeniable. We 
may disagree on our assessment of Islam (and in fact Christians do!), 
but Jesus’ teaching about love is straightforward and indisputable.

What about the future? (Remember, there are no quick 
fixes and we need a long term strategy.) What about those young 
boys playing soccer in the dusty roads of Syria, Somalia, Pakistan 
or Nigeria? What about young women traveling from the U.S. and 
Europe to join ISIS? They could grow up to be business entrepreneurs 
and teachers serving their community or extremists wreaking havoc 
on their community.

What if followers of Jesus around the world took this command 
seriously and demonstrated preemptive love towards Muslims 
everywhere? Our love could and would undermine the recruiting 
efforts of radical extremists. Enemies and potential enemies could 
become friends and partners. This could be a game-changer!

Be wise as a serpent 
and innocent as a dove (Mt. 10.16)

The vast majority of Muslims are just like you and me. They 
want to be faithful to God and live in peace. They want to make a 
good living and enjoy their family. They want to be treated with 
dignity and respect. And contrary to what most people think, promi
nent Muslim leaders around the world have taken a strong and public 
stand against ISIS and terrorism.14
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But we need to be realistic about the evil intentions of some 
Muslims. ‘See, I am sending you out like sheep into the midst of 
wolves; so be wise as serpents and innocent as doves’ (Mt.10.16 
NRS). Jesus says we are sent like defenseless sheep among ravenous 
wolves. Because we are vulnerable, Jesus urges us first o f all to be as 
wise as a snake. Snakes are camouflaged, fit in with their environment 
and maintain a low profile. In this way they can avoid predators.

The command to love our enemies must be balanced by the 
command to be as wise as a serpent. In other words, loving our en
emy does not mean we should be naive or gullible. We love and we 
ask questions. We trust and we verify. We talk and we ask God for 
discernment.

This doesn’t mean, however, that we live in suspicion of all 
Muslims, because Jesus also calls us to be innocent as a dove. This 
refers to the innocence of integrity or the purity of intention.15 He 
expects us to be both shrewd and innocent in our relationships.

We should be low profile yet remain guileless -  be wary but 
wear no masks. Snake-like behavior alone can become devious. 
Dove-like behavior alone can become gullible.

I t . v  - v  3-',
Colin Chapman, a well-respected British evangelical scholar 

of Islam, encourages us to find a middle path between demonization 
o f Islam and naive political correctness:

be realistic about the real intentions of some Muslims,

• recognize the diversity among Muslims and relate to them as 
individuals and groups with openness and honesty,

• take a firm stand on issues of human rights,

• work for the common good of the whole society,
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demonstrate a fundamental respect for Islam without agreeing 
with all of its teaching, and

° unapologetically commend the Christian faith through word 
and deed.

\

R ender to Caesar the things that are Caesar’s and to 
God the things that are God’s (Mt. 22.21).

As followers of Christ, we have a dual allegiance. Jesus 
taught that we must ‘Render to Caesar the things that are Caesar’s 
and to God the things that are God’s (Mt. 22.21). Jesus affirms the 
role of government (especially as it relates to paying taxes in this 
context) yet makes it clear that the state does not deserve our ultimate 
authority; only God does.

Implicit in this command is the fact that the church and state 
have distinct roles and responsibilities. We are citizens of heaven and 
citizens of earth with responsibilities to both. This verse becomes 
the basis for the distinction between the role of church and state, 
articulated most comprehensively in Romans 12-13.

.  v / c k a  f X
(Flag waving patriotism and Bible-believing faith)often go 

hand in hand in the United States. This fusion of church and state, 
however, can be problematic when it comes to relating to Muslims. 
This is most apparent when we seek to reconcile the challenge of 
loving Muslims with dealing with terrorists. Fortunately, the Bible 
gives us wise guidance regarding these issues in Romans 12 (the role 
of the church) and Romans 13 (the role of the state).

Romans 13 is unequivocal regarding the role of the state: 
‘For the one in authority is God’s servant for your good. But if you
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do wrong, be afraid, for rulers do not bear the sword for no reason. 
They are God’s servants, agents of wrath to bring punishment on 
the wrongdoer’ (Romans 13.4). The state is God’s servant. The state 
bears the sword as an agent of God’s wrath. The state has a God-giv
en responsibility to promote the common good, uphold justice, and 
protect their citizens. No love of enemy here!

So how do we reconcile what Paul taught with Jesus’ call to 
love our enemy? We read Romans 13 in context. Paul prefaced his 
teaching on government by calling the church to radical peacemaking 
in Romans 12:

Do not repay anyone evil for evil...

If it is possible, as far as it depends on you, live at peace 
with everyone.

Do not take revenge ...

Do not be overcome by evil, but overcome evil with 
good (Romans 12.17 21).

Next, after the teaching about the role of the state (Romans 
13.1-7), Paul shifts back to the role of the church with an emphasis 
on love. Love does no harm to one’s neighbor and is the fulfillment 
of the law (Romans 13.8-10). In other words, Paul sandwiches this 
teaching on the role of the state with the church’s call to pursue peace 
(Romans 12.17-21) and embody love (Romans 13.8-10).

The contrast between the role of the church and the state is 
staggering. Whereas Jesus’ followers are called to a peacemaking 
ethic of sacrificial love, the state is called to execute justice.

A deeper look at Romans 12 and 13 further highlights the 
radical difference between the role of the church and state. Paul de
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scribes a Christian response to evil in these chapters.16 He uses the 
terms kakos and poneros (which can both be translated as ‘evil’ or 
‘wrong’) nine times in this short section:

Abhor what is evil; cling to what is good (Rom. 12.9).

Never pay back evil for evil to anyone (Rom. 12.17).

Do not be overcome by evil, but overcome evil with 
good (Rom. 12.21).

For rulers are not a cause of fear for good behavior, but 
for evil.... But if you do what is evil, be afraid; for it 
does not bear the sword for nothing; for it is a minister 
of God, an avenger who brings wrath on the one who 
practices evil (Rom. 3.3-4).

Love does no wrong to a neighbor; therefore love is the 
fulfillment of the law (Rom. 13.10).

Paul’s reflection on evil can be summarized in five propositions:

1. Evil is to be hated.

2. Evil is not to be repaid.

3. Evil is to be overcome with good.

4. Evil is to be punished by the government.

5. Evil is never to be done to a neighbor.

Propositions 1, 2, 3, and 5 describe a peacemaking ethic of 
sacrificial love. They reflect a non-violent response to evil and en
courage love of enemy. Nothing is said about punishing evil (see 
also 1 Pet. 3.9-11). By contrast, proposition 4 says the government 
is expected to punish evil. How do we reconcile this? The church 
and state have distinct roles and responsibilities. We are citizens of 
heaven and citizens of earth with responsibilities to both.17
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We are called to submit to the governing authorities because 
they are servants of God for our good. As good citizens AND follow
ers of Christ we should support our government’s struggle against 
the evil menace of terrorism. But exactly how this finds expression 
varies according to a person’s conscience, especially when it comes 
to ‘war.’18

Implicit in the teaching about government in Romans 13.1-7 
is that governments are accountable to God for supporting good and 
punishing evil. Thus, there are times we prophetically resist the state 
when we believe its actions contradict God’s moral standards. There 
are cases of civil disobedience in scripture. For example, the Hebrew 
midwives feared God and refused to obey the Egyptian King’s 
command to kill all Jewish male infants (Ex. 1.15-20). Shadrach, 
Meshach, and Abednego refused to bow down to the golden statue 
o f King Nebuchadnezzar (Dan. 3.9-18). Daniel refused to obey the 
ordinance against praying to any god except the King (Dan. 6.6- 
10). In probably the most compelling case of civil disobedience, 
when the apostles were commanded not to preach about Jesus, they 
boldly affirmed before the religious authorities, ‘We must obey God 
rather than men’ (Acts 5.29). We render to Caesar the things that are 
Caesar’s and God the things that are God’s. We both support and 
challenge our government. We obey both Romans 12 and Romans
13. The church extends the olive branch, while the state bears the 
sword. The government is divinely sanctioned to confront the evil of 
groups like ISIS with force and the church is not.

I attended a Peacemaking Seminar put on by the Global 
Immersion Project a few years ago. Jeremy Courtney19 who has lived 
in Iraq since 2006 grabbed our attention when he said,

The peacemaking community is sometimes completely out of 
touch with reality. Although I find this hard to say as a student
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of peacemaking, in the case of ISIS advancing on the city of Er- 
bil, it seems to be that there did need to be a military response.

I’m sober-minded about what the airstrikes will actually ac
complish. We absolutely cannot bomb our way to peace. There 
are ideologies involved that only proliferate under violence. 
There are economic realities that cannot be healed through vi
olence. There is a desire to be known, seen, and included in the 
political and social fabric of society that has been trampled un
derfoot. This stuff is highly combustible, and dropping bombs, 
even when it is necessary to stop further violence, only fuels 
the fire in other areas.

As long as we are honest about the specious efficacy of violence, 
and do not (as Christians, at least) celebrate the obliteration of 
our enemies through violence, I am willing to mournfully and 
repentantly say that sometimes enough is enough and otherwise 
innocent people need to be protected through military force.

Jeremy articulates the tension many of us feel. There needs to 
be a use of force, yet we can’t bomb our way to peace.

When followers of Jesus say, ‘what should we do about ISIS 
or violent extremism?’ we must be clear that the ‘w e’ does 
not include the state. The state is going to do what the state 
is going to do. While we can at times influence the decisions 
governments make, we are responsible to obey the commands 
of Jesus -  which leads to my last major point.
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Love your neighbor as yourself (Mt. 22.39)

I  believe that how the church responds to Muslims is one o f  
the most important challenges o f our generation. Loving our Mus
lim neighbor is a great commandment that pleases God. In light of 
present realities, it also provides a strategic way to undermine violent 
extremism.

The majority of people killed by ISIS and other terrorist 
groups are Muslim. They face the brutal brunt of violent extremism 
more than anyone else. Because of this, they want to see the end of 
violent extremism. And if we love our Muslim neighbors as our
selves we will want what is best for them.

Mainstream Muslims are one of the most important keys to 
undermining and thwarting violent extremism. We need to amplify 
their voices and support their efforts. We need to partner with them in 
any way we can to stop the spread of violent extremism.

Thus, interfaith dialogue and various peacemaking efforts 
between Christians and Muslims are not just ‘feel good’ efforts. 
While they often result in warm relationships, they also address real 
issues in a violent world. The long term impact of these efforts has 
the potential to radically reduce terrorism.

Five commands. Five commands which please God. And if 
practiced, they could help undermine and thwart terrorism. 
Obeying Jesus results in rich relationships and unleashes peace 
in our broken, bleeding and beautiful world!



239

18
The Kingdom of God 

within the Impasse of Israeli 
and Palestinian Historical Narratives

Salim Munayer 1

From the time I was a small child, I was exposed to the differ
ent narratives between my people, my family, and Israeli Jews. Bom 
and raised in Lydda, my family witnessed the tragedy that occurred 
there in 1948, both the massacre and expulsion of great numbers of 
the Arab population. For years, Israel denied that such a massacre 
and expulsion took place, and people often doubted the veracity of 
the story I told. In 1979, Yitzhak Rabin was the first Israeli figure to 
publicly acknowledge the expulsion and events that occurred in my 
hometown.

Whenever I visit my wife’s hometown of Bolton, UK, I visit 
book shops and look at the selection they offer on the Israeli-Pales- 
tinian conflict. At one point we visited a store that had a very specific 
group of books on the Israeli-Palestinian conflict exclusively from a 
Christian Zionist point of view. When I inquired as to why, the owner 
of the store said they only offered that selection due to pressure from 
Christian groups in the area.
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It is very difficult for Israelis, Palestinians, and outsiders 
to understand what happened in Israel and Palestine over the past 
100 years. I have hundreds of books on the Middle East and Israel- 
Palestine in my library, and some present very polarizing and opposing 
points of view. It is easy to see that for every book published from 
a specific viewpoint, another is published from a differing one. This 
reflects the difficulties our communities have with this conflict.

Our Historical Narrative

Israelis and Palestinians have conflicting views of each other. 
How the average Palestinian views the average Israeli is not how the 
average Israeli views him/herself. Likewise, the way the average 
Israeli views the average Palestinian is not how the average Pales
tinian views him/herself. And on a larger scale, Israeli and Pales
tinian perceptions of themselves and each other’s history are often 
contradictory and incompatible. To further complicate the matter, 
there are many internationals who add their own perception of our 
peoples and problems, and more often than not they tend to increase 
the polarization by leaning toward one side or another. The reason 
we have different perceptions is due to the fact that we have different 
historical narratives.

On one hand, we have history, which is the study of the hu
man past with a particular emphasis on written or recorded events 
that are evaluated critically to determine their perspective and ve
racity. History often strives to be an objective, neutral and scholarly 
account of the past. Narrative, on the other hand, is concerned with 
storytelling. It attempts to communicate what happened in a very 
specific and subjective manner. While narrative tells us something, 
history attempts to prove something. These two categories do often
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overlap and intertwine, but generally speaking, the differences I have 
briefly mentioned here remain. At the same time, both history and 
narrative need one another, as history provides the context and narra
tive connects the information, providing meaning.

Narrative has a number o f  important functions.
First, it provides us with an identity, both personally and collectively. 
In times of conflict, our subjective narrative almost always supersedes 
the less subjective history. This is because our narrative, naturally, 
paints us as the protagonist. Narrative gives us a sense of who we are. 
Most national and cultural narratives focus on positive group images 
for themselves, and negative group images for their competitors. 
This can also affirm our belief in our own victimization at the 
expense of the other side. So in the Palestinian narrative, we are 
the heroes! We are the good guys, the protagonists, and the victims 
of Israeli wrongdoing. And in the Israeli narrative, Israelis are the 
heroes and good guys, the protagonists, and the victims of Palestinian 
wrongdoing.

Second, it provides legitimacy, as each side’s claims and 
grievances are grounded in narrative. We often associate losing 
legitimacy with losing the conflict, therefore we guard our legitimacy, 
our rightness in the conflict, while speaking loudly of the other’s 
wrongness.

Third, narrative also provides us with selective functional 
truth, a partial truth that first and foremost strengthens our self
legitimation, and then secondarily serves the truth. For example, 
both the Israeli and Palestinian narratives claim to be “the truth,” or 
the most accurate recounting of what happened. Yet both narratives 
alone are one-sided and biased. They do, however, serve a purpose, 
namely, to strengthen the claims of their own side and stress their 
own victimization.
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Fourth, narrative provides a zero-sum mentality. When two peoples 
have divergent narratives dealing with the same events and drawing 
different conclusions, when any of a narrative is challenged, a group 
feels that all of it is challenged. Both Israelis and Palestinians often 
think that if they recognize the other nation, they are weakening or 
even negating their own claim to a nation.

Fifth, narrative is useful for motivating and recruiting. When 
using a collective narrative, it can justify a conflict, and perpetuate 
it. For example, when we stress that failure to protect our group 
threatens our very existence, our very way of life, it is easy to recruit 
others to our cause. If we portray our side as the innocent victim, and 
the other side as the wrongful aggressor, people will be much more 
willing to vote for an extreme leader, or commit acts of violence in 
the name of the group, when they may have never done this for them
selves as an individual.

Sixth, narrative is resistant to new information. Narrative is 
created, repeated, and handed down over generations, and it grows 
stronger with the passing of time. It resists being challenged. The 
nore often we speak it, the more often we believe it, and once we 
relieve it, it is very difficult to convince us that we may not have the 
vhole truth. We are inclined to absorb new information that boosts 
)ur claims and reject new information that seeks to detract from or 
mdermine our claims. In times of conflict, narrative evolves and 
•.ontributes to a conflict’s continuation, ultimately preventing change, 
t can turn into a vicious cycle that can only be broken when we be- 
ome aware of this phenomenon.

To give an example, let us look briefly at Palestinian and Israeli 
arratives of 1948. Israelis begin by saying that the United Nations 
nd the world community came to consensus on partitioning Palestine, 
'he Zionist leaders accepted it, and the Palestinians rejected it. As
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soon as Israel declared a state, the surrounding Arab countries rushed 
in to defeat it. While Israelis called for the Palestinian Arabs to stay, 
their leaders told them to leave, and many fled of their own accord. 
When facing the Arab forces, it was the few against the many, David 
against Goliath, and the Jews emerged victorious.

Palestinians begin by noting the injustice of partition, arguing 
that it is illogical that the Jews who owned a minimal amount of land 
and comprised less than half the population of Palestine would be 
awarded over half of the land. Palestinians also note that their national 
aspirations were constantly thwarted by the British, and they were 
made to pay for European guilt for the Holocaust. They argue that 
the Israelis never intended to stop at partition, and it is obvious, as the 
better organized, armed and trained Israeli army expelled and ethnically 
cleansed nearly 700,000 Palestinians in what we call the Nakba.

Our historical narratives tell us where we have come from, 
how we are connected to this land, how we have suffered here, and 
how this land is ours. Mixing fact with fiction and perception with 
propaganda, our narratives tell us how we heroically fought for our 
home; how we overcame threats to achieve what we have; and how 
we are in an ongoing struggle to maintain it. There are a number of 
different approaches we can take to address our conflicting narra
tives, including listening and recognizing the other’s narrative, while 
realizing the limitations and faults of our own. In this remaining time 
with you, I want to discuss how we can bring the Kingdom of God 
into our historical narrative.

The Narrative of the Kingdom of God

Our historical narratives are not the only important narratives 
for us. In fact, there is a more important, overarching narrative that
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we must strive to remember. Into the impasse of our conflict nar
ratives, we must recall the narrative of the Kingdom of God. This 
narrative challenges the perspectives of Israelis, Palestinians, and 
internationals regarding this conflict and how we live our lives; it 
also provides common ground for our communities in conflict. Jesus 
clearly laid out his vision of the Kingdom of God in the Sermon on 
the Mount. For this time, I want to focus on the Lord’s Prayer.

/  On earth  as it is in heaven

When we invoke the words, “Your kingdom come, your will 
be done, on earth as it is in heaven,” we need to contemplate what 
this means for us. When we ask God to usher in his kingdom on 
earth, we first recognize that our present reality is an imperfect reality 
in need of change. Together with that, we invite God into the present; 
we seek to partner with him in our current context. We realize that 
God’s kingdom will make a change in the present, and have an effect 
on the future. What Jesus is showing us here is that the kingdom of 
God in heaven is interconnected with our present reality, our current 
sociopolitical reality. This shows that God is concerned about our 
human situation and history.

Asking the kingdom of God to come from heaven to earth en
tails movement from above, downward. God is involved in our past, 
present and future. When we invite God’s kingdom, we invite God’s 
authority, his will, his judgment and his salvation. This, in effect, 
acknowledges our weaknesses and shortcomings. It is humbling, as 
we have to realize that our historical circumstances fall short of what 
God wants for us.

When we talk about judgment on earth for things that are not 
according to God’s will, we need to avoid falling into two common
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traps. First, it is easy to succumb to the popular theology that God 
will save us from the state of injustice in the world by removing 
us from it. Yet we will not escape the current situation. God does 
not seek to remove his faithful and destroy the rest of his creation. 
God wants to change and redeem our reality on earth; he does not 
wish to remove us from it. The Scriptures constantly detail God 
coming to us, Emanuel, God with us. He wants us to be agents of 
change, agents of justice, and agents of reconciliation to transform 
our present, to be a part of his kingdom here on earth. Second, we 
need to be aware that God’s ultimate goal is not to create new states 
or political realities. To be precise, an end to the occupation and an 
internationally recognized Palestinian state is not the ultimate solution 
for the Palestinian people, just as an internationally recognized Israel 
that feels it has attained every necessary security measure is not the 
ultimate solution for the Jewish people. Striving for social justice is 
important, but it is not the ultimate goal. The kingdom of God is the 
goal, and this is much more than social justice.

O ur daily bread

When we ask God, “Give us this day our daily bread,” we 
recognize our dependence on God. In an agricultural society, bread is 
associated with land. When we pray these words, we recognize that 
God is the owner of the land. It is he who makes the land fruitful 
for us. It is he who makes the land a blessing to us. Our historical 
narratives are closely connected to the land, but without faithfulness 
to God and without inviting his kingdom and acknowledging his 
ownership, the land is not a blessing to us.

In our historical narratives, we are the protagonists. But truly, 
God is the protagonist; God is the hero of our narrative. He is the 
provider, sustainer, and source of life and blessing. Together we must
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turn to God and pray these words, recognizing his ownership of the 
land, the gift he has given us in allowing us to live and work upon it, 
and seek his blessing.

Forgiven and forgiving

“And forgive us our debts, as we also have forgiven our 
debtors.” When we speak this phrase, asking God to forgive us as 
we forgive, we are first and foremost recognizing who and what we 
are in the kingdom of God. We have fallen short of God’s best for 
us, and we are in need of God’s forgiveness. We must understand 
this place, and it is a place of humility before God, and, in turn, 
humility before others.

In our historical narrative, we often view ourselves as the 
victims. We feel that truth is on our side, and we have made every effort 
for peace. The other side is to blame for the conflict’s continuation. 
Yet we need to humbly acknowledge our own contribution to and 
perpetuation of the conflict, and forgive the other side for inflicting 
pain on us. History is important, and we should remember and honor 
our past. But more often than not, the way we remember history 
is destructive, not redemptive. We often hear the phrase “Never 
forgive, never forget.” This does us more harm than good. We must 
bring forgiveness into our historical pain, in order to free ourselves to 
engage healthily with the other side. In order to seek restoration and 
redeem our past, we must learn to forgive.

God is concerned with how we react to those who inflict pain 
on us. Do we forgive them from a place of humility, realizing that we 
are forgiven? Do we seek their best? Do we seek restoration in our 
relationships when we feel the person from an opposing ideological 
camp has trampled on a theology we embrace? Our very prayers, our
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very words, are our witnesses to what God has done for us. “As we 
have forgiven.” We are called to walk in this forgiveness, as we are 
forgiven people, as we are forgiving people.

Another aspect of walking in forgiveness is seeking for
giveness from others. The Israeli and Palestinian conflict is not just 
between our two peoples. All of you here feel somehow drawn or 
connected to our conflict, and most of your countries o f origin have 
played a role in what has happened here. As Christians, we have 
played a role in this conflict. From the beginning, foreign interest 
in Palestine was also tied to foreign Christian interests for Palestine. 
When we are critical of our narratives, we seek how I, my people, and 
all of us here have inflicted pain on others. Part of God’s redemptive 
plan for his creation requires us to seek forgiveness from one another.

Deliver us from  evil

“And lead us not into temptation, but deliver us from 
evil.” Evil is a peculiar subject for many o f us from Western 
societies. We doubt the existence of true evil, qualifying it as 
an outburst o f oppression and misunderstanding. Some see evil 
in the domination o f structures and people, the exploitation of 
people’s weakness. Yet people can also allow evil to take over 
their hearts. Our history reflects the work o f evil, and in order to 
deal with it we need God’s help. How can we respond to evil? 
Romans 12 tells us to overcome evil with good. We take active 
roles in our deliverance; we cannot wait idly and passively when 
God has given us the tools to confront evil.

When we overcome evil, we must realize that we are account
able for our actions in history. Jesus offered us an alternative way 
of dealing with oppressive structures and imperial power. And as
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we know from his example, God cares very much for the way we 
accomplish our goals and our actions in our daily lives. The end goal 
does not justify our means. We need to be careful that our theology 
does not lead to more evil, namely in the form of violence. We need 
to be careful that our theology does not justify violence, or lead us to 
be quiet or indifferent to violence.

All of us here, Israeli, Palestinian, and otherwise need to take 
a stand against evil. When we pray “Deliver us from evil,” we are 
acknowledging the evil in the world, the wrong that God wishes to 
put to right. Evil will not be resolved in the end of oppression or 
occupation, nor will it be resolved in God delivering us from the 
world in rapture. When we truly seek for his will to be done here 
on earth as in heaven, we will realize that we are agents of God’s 
redemption, agents of God’s deliverance. When we resist evil, we, 
like our Lord before us, will suffer. When Jesus suffered, he was 
rejected by his own people. When Jesus resisted the evil of the 
Roman Empire, he suffered crucifixion, the slow and painful death 
of the empire’s enemies. Yet we know that death is not the end, and 
that God rewarded Jesus’ faithfulness, conquering death. If we resist 
evil, we will be rewarded.

Gods heavenly reality for all of us

When we pray the Lord’s Prayer, we allow God’s vision for 
us and our world to change us. We allow his reality, which over
arches our own nearsighted reality and ideology, to enter our hearts, 
changing us to change the world around us. God’s kingdom come, 
his heavenly reality, can be common ground for all of us, and unite 
us in spite of our competing narratives. Our human moral and ethical 
choices play an important role in history. We need to remember that 
we seek God’s will from heaven to earth, not the opposite. We do
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not wish to bring our ideological battles and theological divisiveness 
from earth to heaven; we seek to bring God’s kingdom, God’s vision, 
into our world.

World history changed with the coming of Jesus, his 
crucifixion and his resurrection. We must understand and judge 
history through the lens o f these events. God’s will came through 
the cross, and the cross paved the way for us to be ambassadors of 
reconciliation. We are called to bear the weight of the cross. And 
maybe, in order to bring change, we as believers have to bear the 
pain of both Jews and Palestinians. We are also called to share the 
good news of resurrection. Our reality is not the end; God can bring 
the dead to life and breathe into seemingly hopeless situations. If 
we pray as Jesus taught us, if  we seek his kingdom, then we will 
begin to see it realized before our very eyes. God’s kingdom come 
poses a challenge to all o f us, a hope to sustain us, and an endeavor 
to unite us.
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around the world via the Internet at www.equip.org.

Shireen Hilal
Shireen Hilal began her career as a teacher at the Evangelical Lutheran 
School in Beit-Sahour, before becoming an administrative secretary 
at Life Agape-Jerusalem and then an administrator at Beit A1 Liqa 
in Beit Jala before joining BBC. Shireen is the Dean of Students at 
Bethlehem Bible College, as well as a lecturer. She is a leader for 
women and is involved in a youth ministry that works for rights/ 
reconciliation and leadership.

Munther Isaac
Rev. Dr. Munther Isaac is the academic dean and professor at 
Bethlehem Bible College and Director of “Christ at the Checkpoint” 
conferences. He was ordained in January 2016 in the Evangelical 
Lutheran Church in Jordan and the Holy Land and now serves as 
pastor of the Lutheran Christmas Church in Bethlehem.

http://www.equip.org
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Rev. Dr. Yohanna Katanacho is professor of Biblical Studies and 
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Testament editor for Arabic Contemporary Commentary and Asia 
Bible Commentary. He is an author and he worked with the Palestinian 
Kairos Document.
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Rev. Dr. Manfred W. Kohl serves as Ambassador with Overseas 
Council International (OCI), an organization that promotes Christian 
leadership training in the non-western world. He previously served 
with World Vision International for seventeen years, first in West 
Africa and then as executive director of World Vision German
speaking Europe and vice-president of World Vision International. 
He is author of numerous publications.

Rick Love
Rev. Dr. Rick Love is a peacemaker, consultant on Christian-Muslim 
relations, professor, ordained pastor, and certified mediator. He 
currently serves as President of Peace Catalyst International. He 
convened Evangelicals for Peace: A Summit on Christian Moral 
Responsibility in 2012 and now chairs a network of evangelical 
organizations emerging from the summit.

Chawkat Moucarry
Dr. Chawkat Moucarry was bom in Aleppo (Syria) and grew up in a 
Catholic home. In 1994 he moved to England where he taught Islamic 
and Middle-Eastern Studies at All Nations Christian College. In 2006 
he joined World Vision International, a Christian Development and 
Relief organization, as the director of interfaith relations. He has
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written several articles and books including Two Prayers for Today, 
The Lord’s Prayer and The Fatiha.
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Palestinian Israeli father. He is currently studying for his Masters in 
Human Rights and Transitional Justice through the Law Faculty of 
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Dr. Salim J. Munayer is director and founder of Musalaha 
Ministry of Reconciliation, which has been bringing Israelis and 
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Israel and the Palestinian Authority. Salim served as academic dean 
of the Bethlehem Bible College from 1989 to 2008 and is a professor 
at the college.
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Rev. Dr. David Mark Neuhaus SJ is Latin Patriarchal Vicar for He
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among Migrants and Asylum Seekers in Israel. He teaches Scripture 
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he has completed pontifical degrees in theology and Scripture.
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Dr. Ron Sider is the founder of Evangelicals for Social Action, a 
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economic problems through incubating programs that operate at the 
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and Public Policy at Palmer Theological Seminary in Philadelphia, 
Pennsylvania.

Bishop Efraim Tendero
Bishop Efraim Tendero is the Secretary General of the World Evan
gelical Alliance (WEA) and has served as National Director of the 
Philippine Council of Evangelical Churches (PCEC), representing 
some 30,000 evangelical churches in the Philippines, for more than 
20 years. He is also President of the Philippine Relief and Devel
opment Services which works hand in hand with local churches in 
holistic ministries to serve the poor and needy.

Geoff Tunnicliffe
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author, bom in Canada. He was the Secretary-General for the World 
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Part 4: Blessed Are the Peacemakers

15. Evangelicals and Peacemaking
1. From the Third Christ at the Checkpoint in 2014.

16. Christ, Violence and Peacemaking Today
1. From the Second Christ at the Checkpoint in 2012.
2. See my The Early Church on Killing: A Comprehensive Sourcebook on 

War, Abortion and Capital Punishment (Grand Rapids: Baker Academ
ic, 2012).

3. In this section, I summarize parts of Chapter one of my Christ and 
Violence (Scottsdale, PA: Herald Press, 1979).

4. Stride Toward Freedom, (New York: Harper, 1958), 224.

17. Jesus, Muslims and Violent Extremism: Five Commands 
for the Road to Peace

1. From the Fourth Christ at the Checkpoint in 2016
2. This is one of the major reasons Peace Catalyst International was 

founded. Our mission is to ‘catalyze Christian-Muslim peacemak
ing in the way of Jesus.’ We organize loving initiatives that create 
safe spaces and foster authentic relationships between Christians and 
Muslims. We also partner with Muslims to work for peace. Together 
we resolve conflict, advance human flourishing and counter violent 
extremism. And we in Peace Catalyst International practice a distinc
tively Jesus-centered approach to peacemaking. We strive to imitate 
him, follow his teachings and demonstrate his love, while also learn
ing from academics and practitioners of diverse perspectives.

3. The theme of this conference is, ‘The Gospel in the Face of Religious 
Extremism.’ Some evangelicals equate the gospel solely with the death 
and resurrection of Jesus. However, the gospel that Jesus’ preached was 
the gospel of the kingdom. Thus everything in the four gospels is in 
fact gospel. Everything in these gospel accounts, including Jesus’ com
mands, describe the good news of the kingdom.

4. “Jesus says, Do not judge. The Greek construction (me plus the present 
imperative) carries with it the idea of ceasing what you are now doing.
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Williams translates, ‘Stop criticizing others.’” Mounce, R. H. (2011). 
Matthew (p. 64). Grand Rapids, MI: Baker Books.

5. According to Jesus, discernment is different than judging, for the rest 
of Matthew 7 exhorts us to engage in discernment: ‘Do not throw your 
pearls before swine’ (vs. 6). ‘Beware of false prophets ... you will know 
them by their fruits’ (vss. 15-16).

6. Here is a partial list of commands to “fear not!” Num. 14:9; Deut. 1:21; 
Deut. 3:2, 22; Deut. 31:8; Josh. 8:1; Josh. 10:8; Judg. 6:23; 2 Chron. 
20:15,17; Isa. 7:4; Isa. 8:12; Isa. 35:4; Isa. 40:9; Isa. 41:10,13-14; Isa. 
43:1, 5; Isa. 44:2, 8; Isa. 51:7; Isa. 54:4; Lam. 3:57; Ezek. 3:9; Dan. 
10:12, 19; Joel 2:21; Zeph. 3:16; Hag. 2:5; Mt. 10:28; Mk. 5:36; Lk. 
8:50; Lk. 12:4; 1 Pet. 3:14; Rev. 2:10.

7. For more on this see John McCain’s response to torture. http://www. 
cnn.com/2014/12/09/politics/mccain-lauds-release-teiTor-report/

8. See my blog: http://peace-catalyst.net/blog/post/the-cia-torture:-the- 
war-on-terror-became-the-war-of-terror

9. See Hays 1996:320-324 for the various ways interpreters have en
gaged in the hermeneutics of evasion, and Stassen and Gushee for how 
to understand and apply this command as a transformative initiative 
(2003:128-145)

10. See Mt. 5.43-48, Lk. 6:27-36 and Rom. 12.20-21.
11. It is noteworthy that Jesus says children of God as those who make 

peace and those who love their enemy (Mt.5.9; 5.43-45).
12. The call to imitate God also means loving one’s enemies because Paul 

describes the gospel in terms of enemy love: ‘For if while we were en
emies, we were reconciled to God through the death of his Son, much 
more surely, having been reconciled, will we be saved by his life’ (Rom. 
5.10 NRS). ‘For in him all the fullness of God was pleased to dwell, 
and through him God was pleased to reconcile to himself all things, 
whether on earth or in heaven, by making peace through the blood of 
his cross. And you who were once estranged and hostile in mind, doing 
evil deeds, he has now reconciled in his fleshly body through death, so 
as to present you holy and blameless and irreproachable before him’ 
(Col. 1.19-22 NRS).

13. See Grace and Truth: Toward Christlike Relationships with Muslims 
by Rick Love, pp. 8-9 for a summary of the radical diversity of Islam 
around the world.

http://www
http://peace-catalyst.net/blog/post/the-cia-torture:-the-
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14. See http://peace-catalyst.net/resources/global-issues
15. “The word translated ‘innocent (akeraios means ‘unmixed,’ thus here 

‘with purity of intention’).” Mounce, R. H. (2011). Matthew (p. 94). 
Grand Rapids, MI: Baker Books.

16. John Stott’s excellent chapter on ‘Loving our Enemies’ in The Cross 
o f Christ (1986:295-310) has greatly influenced my thinking on this 
subject.

17. While it can be overstated or misapplied, Martin Luther’s doctrine of 
the two kingdoms captures the sense of Romans 12 and 13. Luther 
taught that God rules the world in two ways. He rules the earthly or left- 
hand kingdom through the state, which bears the sword. He rules the 
heavenly or right-hand kingdom through the church, which is governed 
by the Word (see Plass 1972, 1:292-296).

V
18. People usually fit into one of two categories. Some embrace pacifism, 

which affirms an anti-war ethic. Most pacifists believe that the use of 
force by police is warranted but mass killing in war is always wrong. 
See Pacifists believe in settling disputes non-violently. See http://plato. 
stanford.edu/entries/war/#4. Just-war theory affirms that war is a neces
sary evil at times but must meet strict criteria to be truly ‘just.’ Just war 
theory outlines criteria for going to war and criteria for executing war in 
such a way as to reduce or minimize violence. See http://plato.Stanford. 
edu/entries/war/#2. A new ethics of war and peace has emerged called 
just peacemaking. Pacifists and just war theorists debate whether or not 
a war is justified. By contrast, just peacemaking focuses on proactively 
working to prevent war and spread peace. Just peacemaking advocates 
have discerned ten practices based on techniques of diplomacy, conflict 
resolution, repentance and nonviolent action that have been empirically 
proven to prevent wars and end conflict. Because of its focus on pre
venting war, just peacemaking can be affirmed by both pacifists and 
just war theorists. See Stassen 2004 and http://justpeacemaking.org/ 
the-practices/.

19. Jeremy Leads Preemptive Love Coalition: Pursuing Peace One Heart at 
a Time, http://www.preemptivelove.org/

18. The Kingdom of God
1. From the Third Christ at the Checkpoint in 2014.

http://plato.Stanford
http://www.preemptivelove.org/
http://plato
http://peace-catalyst.net/resources/global-issues
http://justpeacemaking.org/

